
It was on October 31st, 1517 that Martin Luther nailed his 95 Theses to the door 

of the Castle Church in Wittenberg, igniting an explosion within the Church that 

we know as the Protestant Reformation. As we remember that monumental event 

during the month of October, in the article below Dr. Michael Horton  

(J. Gresham Machen Professor of Systematic Theology and Apologetics at  

Westminster Seminary, CA) explains the significance of the Five Solas that lay at its 

foundation, and why those Solas must retain a central place within our life and worship. 

Reformation Essentials 
Five Pillars of the Reformation 

By Michael Horton 

I 
N MAY, 1989, a conference jointly sponsored by the National Association of 

Evangelicals and Trinity Evangelical Divinity School was held at the Trinity 

campus in Illinois. Dubbed a consultation on Evangelical Affirmations, the 

meeting revealed more than it settled. In the published addresses (Zondervan, 

1990), Carl F. H. Henry, the dean of American evangelicalism, 

sets the tone for book with his opening line: “The term 

‘evangelical’ has taken on conflicting nuances in the 

twentieth century. Wittingly or unwittingly, evangelical 

constituencies no less than their critics have contributed to 

this confusion and misunderstanding.” He warned that 

“evangelical” was being understood, not according to 

Scriptural teaching and “the theological ‘ought,’” but 

according to the sociological and empirical “is.”  

In other words, Henry was disturbed that evangelicalism is 

increasingly being defined by its most recent trends rather 

than by its normative theological identity. Author after author 

(presumably, speaker after speaker) echoed the same fears 

that before long “evangelical” will be useless as any meaningful identification. 

The term itself derives from the Greek word euangelion, translated “Gospel,” 

and it became a noun when the Protestant reformers began their work of bringing 

the “one holy, catholic and apostolic church” back to that message by which and 

for which it was created. People still used other labels, too, like “Lutheran,” 

“Reformed,” and later, “Puritans,” “Pietists,” and “Wesleyans.” Nevertheless, the 

belief was that the same Gospel that had united the “evangelicals” against Rome’s 

errors could also unite them against the creeping naturalism and secularism of the 

Enlightenment in the eighteenth century. The so-called “Evangelical Awakening” 

in Britain coincided with America's own “Great Awakening,” as Wesley, 

Whitefield, Edwards, Tennant, and so many others centered their preaching on the 

atonement. Later, of course, Wesley’s zeal for Arminian emphases divided the 

work in Britain, but the Reformation emphases were clearly 

and unambiguously articulated in the Great Awakening. 
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O 
UT of this heritage, those today who call themselves 

“evangelicals” (or who are in these churches, but 

might not know that they are in this tradition) are heirs also 

to the Second Great Awakening. Radically altering the 

“evangel” from a concern with the object of faith, the 

Second Great Awakening and the 

revivalism that emerged from it focused 

on the act and experience of faith, in 

dependence on the proper “excitements,” 

as Finney and others expressed it, to 

trigger the right response.  

In our estimation, this Second Great 

Awakening was the most important 

seismic shift in American religious 

history. Although the Reformation 

emphases of sin and grace continued to 

exercise some influence, they were 

being constantly revised to make the 

“Gospel” more acceptable to those who 

thought they could pull themselves up 

by their own bootstraps. 

Only in the last decade of this century 

have many of the movement’s 

mainstream leaders considered the loss of an evangelical 

substance. No longer is the evangel the focus of the 

movement’s identity, but it is now known more by a sub-

culture, a collection of political, moral and social causes, 

and an acute interest in rather exotic notions about the end-

times. At a loss for words, one friend answered a man’s 

question, “Who are the evangelicals?” with the reply, 

“They’re people who like Billy Graham.” 

It is at this point that those of us who are heirs to the 

Reformation – which bequeathed to evangelicalism a distinct 

theological identity that has been since lost – call attention 

once more to the solas (only or alone) that framed the entire 

sixteenth-century debate: “Only Scripture,” “Only Christ,” 

“Only Grace,” “Only Faith,” and “To God Alone Be Glory.” 

Sola Scriptura: Our Only Foundation 
Many critics of the Reformation have attempted to 

portray it as the invitation to individualism, as people 

discover for themselves from the Bible what they will and 

will not believe. “Never mind the church. Away with 

creeds and the church’s teaching office! We have the Bible 

and that’s enough.” But this was not the reformers’ 

doctrine of sola Scriptura – only Scripture. Luther said of 

individualistic approaches to the Bible, “That would mean 

that each man would go to hell in his own way.” 

On one side, the reformers faced the Roman Church, 

which believed its teaching authority to be final and 

absolute. The Roman Catholics said that tradition can be a 

form of infallible revelation even in the contemporary 

church; one needs an infallible Bible and an infallible 

interpreter of that sacred book.  

  On the other side were the Anabaptist 

radicals, who believed that they not 

only did not need the teaching office of 

the church; they really didn’t seem to 

need the Bible either, since the Holy 

Spirit spoke to them – or at least to 

their leaders – directly. Instead of one 

Pope, Anabaptism produced numerous 

“infallible” messengers who heard the 

voice of God.  

  Against both positions, the Reformation 

insisted that the Bible was the sole final 

authority in determining doctrine and 

life. In interpreting it, the whole church 

must be included, including the laity, and 

they must be guided by the teachers in 

the church. Those teachers, though not 

infallible, should have considerable interpretive authority. The 

creeds were binding and the newly reformed Protestant 

communions quickly drafted confessions of faith that received 

the assent of the whole church, not merely the teachers. 

Today, we are faced with similar challenges even within 

evangelicalism. On one hand, there is the tendency to say, 

as Luther characterized the problem, “I go to church, hear 

what my priest says, and him I believe.” Calvin complained 

to Cardinal Sadoleto that the sermons before the 

Reformation were part trivial pursuit, part story-telling.  

Today, this same process of “dumbing down” has meant 

that we are, in George Gallup’s words, “a nation of biblical 

illiterates.” Perhaps we have a high view of the Bible’s 

inspiration: 80% of adult Americans believe that the Bible 

is the literal or inspired Word of God. But 30% of the 

teenagers who attend church regularly do not even know 

why Easter is celebrated. “The decline in Bible reading,” 

says Gallup, “is due in part to the widely held conviction 

that the Bible is inaccessible, and to less emphasis on 

religious training in the churches.”  

Just as Rome’s infallibility rested on the belief that the 

Bible itself was difficult, obscure, and confusing, so today 

people want the “net breakdown” from the professionals: 

what does it mean for me and how will it help me and make 

me happy?  

 

Continued on page 3 
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But those who read the Bible for more than devotional 

meditations know how clear it is – at least on the main 

points it addresses – and how it ends up making religion 

less confusing and obscure. Again today, the Bible – 

especially in mainline Protestant churches – is a mysterious 

book that can only be understood by a small cadre of 

biblical scholars who are “in the know.” 

But we have the other side, too. There is a popular trend in 

many “evangelical” churches to emphasize direct 

communication with the Holy Spirit apart from the Word.  

In these circles, tradition and the teaching ministry of the 

church through the ages are not only treated as fallible (as 

the reformers believed), but as objects of mockery.  

The sentiments of Thomas Muntzer, who complained that 

Luther was “one of our scribes who wants to send the Holy 

Ghost off to college,” would find a prime-time spot on the 

nation’s leading evangelical radio and television broadcasts. 

Calvin said of these folks, “When the fanatics boast 

extravagantly of the Spirit, the tendency is always to bury the 

Word of God so they may make room for their own falsehoods.” 

Christianity is not a spirituality, but a religion. Wade Clark 

Roof and other sociologists have pointed out that evangelicals 

today are indistinguishable from the general cultural trends, 

especially when it comes to preferring to think of their 

relationship to God more in terms of an experience than in 

terms of a relationship that is mediated through words.  

Ours is a visual or image-based society, much like the 

Middle Ages, and yet Christianity can only flourish 

through words, ideas, beliefs, announcements, arguments. 

There can be no communication with God apart from the 

written and living Word. Everything in the Christian faith 

depends on the spoken and written Word delivered by God 

to us through the prophets and apostles. 

Further, sola Scriptura meant that the Word of God was 

sufficient. Although Rome believed it was infallible, the 

official theology was shaped more by the insights of Plato 

and Aristotle than by Scripture. Similarly today, 

psychology threatens to reshape the understanding of the 

self, as even in the evangelical pulpit sin becomes 

“addiction”; the Fall as an event is replaced with one’s 

“victim” status; salvation is increasingly communicated as 

mental health, peace of mind, and self-esteem, and my 

personal happiness and self-fulfillment are center-stage 

rather than God’s holiness and mercy, justice and love, 

glory and compassion.  

Does the Bible define the human problem and its solution? 

Or when we really want facts, do we turn somewhere else, 

to a modern secular authority who will really carry weight 

in my sermon? Of course, the Bible will be cited to bolster 

the argument. Political ideology, sociology, marketing, and 

other secular “authorities” must never be allowed priority 

in answering questions the Bible addresses. That is, in part, 

what this affirmation means, and evangelicals today seem 

as confused on this point as was the medieval church. 

Solus Christus: Our Only Mediator 
In the Middle Ages, the minister was seen as having a 

special relationship with God, as he mediated God’s grace 

and forgiveness through the sacraments. But there were 

other challenges. We often think of our own age as unique, 

with its pluralism and the advent of so many religions.  

But not too long before the Reformation, the Renaissance 

thinker Petrarch was calling for an Age of the Spirit in 

which all religions would be united. Many Renaissance 

minds were convinced that there was a saving revelation of 

God in nature and that, therefore, Christ was not the only 

way. The fascination with pagan philosophy encouraged 

the idea that natural religion offered a great deal – indeed, 

even salvation – to those who did not know Christ. 

The Reformation was, more than anything else, an assault 

on faith in humanity, and a defense of the idea that God 

alone reveals Himself and saves us. We do not find Him; 

He finds us. That emphasis was the cause of the cry, 

“Christ alone!” Jesus was the only way of knowing what 

God is really like, the only way of entering into a 

relationship with Him as father instead of judge, and the 

only way of being saved from His wrath. 

Today, once more, this affirmation is in trouble. 

According to University of Virginia sociologist James 

Hunter, 35% of evangelical seminarians deny that faith in 

Christ is absolutely necessary. According to George Barna, 

that is the same figure for conservative, evangelical 

Protestants in America: “God will save all good people 

when they die, regardless of whether they’ve trusted in 

Christ,” they agreed. 

Eighty-five percent of American adults believe that they 

will stand before God to be judged. They believe in hell, 

but only 11% think they might go there. R.C. Sproul 

observed that to the degree that people think they are good 

enough to pass divine inspection, and are oblivious to the 

holiness of God, to that extent they will not see Christ as 

necessary. That is why over one-fourth of the “born again” 

evangelicals surveyed agreed with a statement that one 

would think might raise red flags even for those who might 

agree with the same thing more subtly put: “If a person is 

good, or does enough good things for others during life, 

they will earn a place in Heaven.” Continued on page 4 
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Furthermore, when asked whether they agreed with the 

following statement: “Christians, Jews, Muslims, 

Buddhists, and others all pray to the same God, even 

though they use different names for that God,” two-thirds 

of the evangelicals didn't find that objectionable. Barna 

observes “how little difference there is between the 

responses of those who regularly attend church services 

and those who are unchurched.” One respondent, an 

Independent Fundamentalist, said, “What is important in 

their case is that they have conformed to the law of God as 

they know it in their hearts.” 

But this cultural influence toward relativism is not only 

apparent in the masses; it is self-consciously asserted by 

some of evangelicalism’s own teachers. Clark Pinnock 

states, “The Bible does not teach that one must confess the 

name of Jesus Christ to be saved. The issue God cares 

about is the direction of the heart, not the content of their 

theology.” For those of us who have some inkling of the 

direction of their heart (see Jer. 17:9), that might not be as 

comforting as Pinnock assumes. 

To say solus Christus does not mean that we do not 

believe in the Father or the Spirit, but it does insist that 

Christ is the only incarnate self-revelation of God and 

redeemer of humanity. The Holy Spirit does not draw 

attention to himself, but leads us to Christ, in whom we 

find our peace with God. 

Sola Gratia: Our Only Method 
The reason we must stay with the Scriptures is because it 

is the only place where we are told that we are saved by the 

unprovoked and undeserved acceptance of God. In “The 

Sound of Music,” Maria (Julie Andrews), bewildered by 

the captain’s sudden attraction to her, rhapsodizes, 

“Nothing comes from nothing, nothing ever could. So 

somewhere in my youth or childhood, I must have done 

something good.” Deep down, human nature is convinced 

that there is a way for us to save ourselves. We may indeed 

require divine assistance. Perhaps God will have to show us 

the way, or even send a messenger to lead us back, but we 

can actually follow the plan and pull it off. 

The Law is in us by nature. We were born with a 

conscience that tells us that we are condemned by that Law, 

but our reason concludes immediately that the answer to 

that self-condemnation is to do better next time. But the 

Gospel is not in nature. It is not lodged somewhere in our 

heart, our mind, our will, or our emotions. It is an 

announcement that comes to us as foolishness and our first 

response, like that of Sarah, is to laugh.  

The story is told of a man who fell off a cliff, but on his 

way down managed to grab a branch. He broke his fall and 

saved his life, but before long he realized that he could not 

pull himself back up onto the ledge. Finally, he called out, 

“Is there anyone up there who can help me?” To his 

surprise, a voice boomed back, “I am here and I can help 

you, but first you're going to have to let go of that branch.” 

Thinking for a moment about his options, the man looked 

back up and shot back, “Is there anyone else up there who 

can help me?” We are looking for someone to save us by 

helping us save ourselves. But the Law tells us that even 

our best works are like filthy rags; the Gospel tells us that it 

is something in God and His character (kindness, goodness, 

mercy, compassion) and not something in us (a good will, a 

decision, an act, an open heart, etc.) that saves us. 

Many in the medieval church believed that God saved by 

grace, but they also believed that their own free will and 

cooperation with grace was “their part” in salvation. The 

popular medieval phrase was, “God will not deny his grace 

to those who do what they can.” Today’s version, of 

course, is, “God helps those who help themselves.” Over 

half the evangelicals surveyed thought this was a direct 

biblical quotation and 84% thought that it was a biblical 

idea, that percentage rising with church attendance at 

evangelical churches. 

On the eve of the Reformation a number of church leaders, 

including bishops and archbishops, had been complaining of 

creeping Pelagianism (a heresy that denies original sin and the 

absolute need for grace). Nevertheless, that heresy was never 

tolerated in its full expression. However, today it is tolerated 

and even promoted in liberal Protestantism generally, and 

even in many evangelical circles. In Pelagianism, Adam’s sin 

is not imputed to us, nor is Christ’s righteousness. Adam is a 

bad example, not the representative in whom we stand guilty. 

Similarly, Christ is a good example, not the representative in 

whom we stand righteous. How much of our preaching 

centers on following Christ – as important as that is – rather 

than on His person and work? How often do we hear about 

His work in us compared to His work for us? 

Charles Finney, the revivalist of the last century, is a patron 

saint for most evangelicals. And yet, he denied original sin, the 

substitutionary atonement, justification, and the need for 

regeneration by the Holy Spirit. In short, Finney was a Pelagian. 

This belief in human nature, so prominent in the Enlightenment, 

wrecked the evangelical doctrine of grace among the older 

evangelical Protestant denominations (now called “mainline”), 

and we see where that has taken them. And yet, conservative 

evangelicals are heading down the same path and have had this 

human-centered, works-centered emphasis for some time.  (cont.) 
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The statistics bear us out here, unfortunately, and again 

the leaders help substantiate the error. Norman Geisler 

writes, “God would save all men if He could. He will save 

the greatest number actually achievable without violating 

their free will.” 

Sola Fide: Our Only Means 
The reformers said that it is not enough to say that we are 

saved by grace alone, for even many medieval scholars 

held that view, including Luther’s own mentor. Rome 

viewed grace more as a substance than as an attitude of 

favor on God’s part. In other words, grace was like water 

poured into the soul. It assisted the believer in his growth 

toward salvation. The purpose of grace was to transform a 

sinner into a saint, a bad person into a good person, a rebel 

into an obedient son or daughter. 

The reformers searched the Scriptures and found a 

missing ingredient in the medieval notion of grace. To be 

sure, there were many passages that spoke of grace 

transforming us and conforming us to the image of Christ. 

But there were other passages, too, that used a Greek word 

that meant “to declare righteous,” not “to make righteous.” 

The problem was, the Latin Bible everyone was using 

mistranslated the former and combined the two Greek 

words into one. Erasmus and other Renaissance humanists 

“laid the egg that Luther hatched” by cleaning up the 

translation mistakes. 

According to Scripture, God declares a person righteous 

before that person actually begins to become righteous. 

Therefore, the declaration is not in response to any spiritual 

or moral advances within the individual, but is an 

imputation of the perfect righteousness that God 

immediately requires of everyone who is united to Christ 

by faith alone. When a person trusts Christ, that very 

moment he or she is clothed in His perfect holiness, so that 

even though the believer is still sinful, he or she is judged 

by God as blameless. 

This apostolic doctrine, proclaimed to Abraham and his 

offspring, has fallen on hard times again in church history. 

Not only do most Christians today not hear about the 

doctrine of justification by grace alone through faith alone, 

many cannot even define it. Although justification is the 

doctrine by which, according to the evangelical reformers 

“the church stands or falls,” it has been challenged. Finney 

openly declared, “The doctrine of an imputed righteousness 

is another gospel. For sinners to be forensically pronounced 

just is impossible and absurd. The doctrine of an imputed 

righteousness is founded on a most false and nonsensical 

assumption, representing the atonement, rather than the 

sinner’s own obedience, as the ground of his justification, 

which has been a sad occasion of stumbling to many.” 

In our own time, Clark Pinnock wonders why we cannot 

even embrace the notion of purgatory: 

“I cannot deny that most believers end their earthly lives 

imperfectly sanctified and far from complete. [Most? 

How about all!] I cannot deny the wisdom in possibly 

giving them an opportunity to close the gap and grow to 

maturity after death. Obviously, evangelicals have not 

thought this question out. [We have: It was called The 

Reformation.] It seems to me that we already have the 

possibility of a doctrine of purgatory. Our Wesleyan and 

Arminian thinking may need to be extended in this 

direction. Is a doctrine of purgatory not required by our 

doctrine of holiness?” 

Russell Spittler, a Pentecostal theologian at Fuller Seminary, 

reflects on Luther’s phrase concerning justification: simul 

iustus et peccator, (simultaneously just and sinner):  

“But can it really be true – saint and sinner 

simultaneously? I wish it were so. Is this correct:  

‘I don't need to work at becoming. I’m already declared 

to be holy.’ No sweat needed? It looks wrong to me.  

I hear moral demands in Scripture. Simul iustus et 

peccator? I hope it’s true! I simply fear it’s not.” 

The Wesleyan emphasis has always been a challenge to the 

evangelical faith on this point, although in his best moments 

Wesley insisted on this heart of the Gospel. To the extent 

that the consensus-builders and institutional abbots of the 

evangelical monasteries have attempted to incorporate 

Arminianism under the label “evangelical,” to that extent,  

it seems to me, it ceases to be evangelical indeed. 

Soli Deo Gloria: Our Only Ambition 
The world is full of ambitious people. But Paul said, “It has 

always been my ambition to preach the Gospel where Christ 

was not known.” (Rom 15:20). Since God has spoken so 

clearly and saved so finally, the believer is free to worship, 

serve, and glorify God and to enjoy Him forever, beginning 

now. What is the ambition of the evangelical movement?  

Is it to please God or to please men? 

Is our happiness and joy found in God or in someone or 

something else? Is our worship entertainment or worship?  

Is God’s glory or our self-fulfillment the goal of our lives? 

Do we see God's grace as the only basis for our salvation, or 

are we still seeking some of the credit for ourselves? These 

questions reveal a glaring human-centeredness in the 

evangelical churches and the general witness of our day. 

Continued on page 6 
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Robert Schuller actually says that the Reformation “erred because it was God-

centered rather than man-centered,” and Yale's George Lindbeck observes how 

quickly evangelical theology accepted this new gospel: “In the fifties, it took 

liberals to accept Norman Vincent Peale, but as the case of Robert Schuller 

indicates, today professed conservatives eat it up.” 

M 
ANY historians look back to the Reformation and wonder at its far-reaching 

influences in transforming culture. The work ethic, public education, civic 

and economic betterment, a revival of music, the arts, and a sense of all life being 

related somehow to God and His glory:  these effects cause historians to observe 

with a sense of irony how a theology of sin and grace, the sovereignty of God 

over the helplessness of human beings, and an emphasis on salvation by grace 

apart from works, could be the catalyst for such energetic moral transformation. 

The reformers did not set out to launch a political or moral campaign, but they 

proved that when we put the Gospel first and give voice to the Word, the effects 

inevitably follow. 

How can we expect the world to take God and His glory seriously if the church 

does not? The Reformation slogan Soli Deo Gloria was carved into the organ at 

Bach’s church in Leipzig and the composer signed his works with its initials. It’s 

inscribed over taverns and music halls in old sections of Heidelberg and 

Amsterdam, a lasting tribute to a time when the fragrance of God’s goodness 

seemed to fill the air. It was not a golden age, but it was an amazing recovery of 

God-centered faith and practice. Columbia University professor Eugene Rice 

offers a fitting conclusion: 

“All the more, the Reformation’s views of God and humanity measure the gulf 

between the secular imagination of the twentieth century and the sixteenth 

century’s intoxication with the majesty of God. We can exercise only historical 

sympathy to try to understand how it was that the most brilliant intelligences 

of an entire epoch found a total, a supreme liberty in abandoning human 

weakness to the omnipotence of God.” 

Soli Deo Gloria! 

Dr. Michael Horton is professor of apologetics and theology at Westminster Seminary California 

(Escondido, California).  This article originally appeared in the Mar / Apr 1994 edition of Modern 

Reformation and is reprinted with permission. For more information about Modern Reformation, 

visit www.modernreformation.org or call (800) 890-7556. All rights reserved. 
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Significant Sessional 

Actions 

 Approved the use of an 

automated calling service for 

communicating schedule 

changes, event reminders, 

special events, etc. 

The next Stated Session Meeting 

is scheduled for Tuesday, October 

18th, 6:00 p.m. at the church. 

GOLDEN ISLES 

PRESBYTERIAN CHURCH 
48 Hampton Point Drive 

Saint Simons Island, GA 31522 

Phone:  912.638.2563 

E-Mail:  office@gipc-pca.org 

www.gipc-pca.org 
John Knox & The Scottish Reformation 

Sundays at 9:30 a.m.—beginning 10/2 

“1st Wednesday” 

Dinner 

October 5th, 6:30 p.m. 

In lieu of the Midweek Prayer 

Meeting the church gathers for 

a potluck dinner on the first 

Wednesday of each month. 

The next dinner will be at the 

home of Scott and Gail 

Ledbetter. Sign up by Tuesday, 

10/4, to bring “Tailgating Food,” 

please include what you plan to 

bring and the names of all those 

attending.  

Directions are posted by the 

sign up sheet in the foyer. 



O F  T H E  M O N T H  
psalm  

Psalm 22 

The ends of all the earth shall hear 

and turn unto the LORD in fear; 

all kindreds of the earth shall own 

and worship Him as God alone. 

For His the kingdom, His of right, 

He rules the nations by His might; 

all earth to Him her homage brings, 

the Lord of Lords, the King of kings! 

Both rich and poor, both bond and free, 

shall worship Him on bended knee, 

and children’s children shall proclaim 

the glorious honor of His name!         

(Source:  The Psalter, 1912; Ps. 22:27-30) 

.  .  .  .  .  . 

P 
SALM 22 is the psalm that Jesus 

used to express His anguish on 

the Cross. Matthew tells us that Jesus 

recited the first line of Psalm 22, 

writing, ‘And about the ninth hour 

Jesus cried out with a loud voice, 

saying ‘Eli, Eli, lema sabachthani?’ 

that is, ‘My God, my God, why have 

You forsaken me?’” (Matt. 27: 46)  

As Jesus felt the searing pain of the 

abandonment of God, and the despair 

that was produced in the out-pouring 

of Divine wrath against sin, it was the 

opening lines of this psalm that He 

used to express His anguish. 

However, when we take this psalm 

as a whole we see that the focus of 

this psalm is not the abandonment 

by God. It is instead God’s faith-

fulness to His people in the midst of 

severe trial.  

As the psalmist cries out to God 

for help and rescue from those who 

surround him like prowling dogs  

(v. 16), he concludes with a 

confident assertion that God will 

hear and answer his prayer, and that 

he will be vindicated.  

Despite the appearance that God  

had deserted him, as he prays he 

remembers the character of God and 

that “He has not despised or abhorred 

the affliction of the afflicted, and He has 

not hidden His face from him, but has 

heard, when he cried to Him.” (v. 24)  

In contrast to the deep despair at 

the beginning of the psalm, it 

concludes with a picture of praise 

resounding through the whole earth 

as a result of God’s faithfulness to 

the struggling psalmist. 

T 
HIS PSALM gives us the words to 

pray when we find ourselves in 

those dark seasons of life. It gives us 

freedom to cry out to God and tell 

Him that it sometimes feels to us that 

He has abandoned us.  

But it is the conclusion of this psalm 

that gives us hope. It gives an eternal 

perspective, and shows us that in the 

sovereignty of God “all things work 

together for good, for those who are called 

according to His purpose” (Rom. 8:28).  

However, it is when we apply the 

conclusion of this psalm, as well as its 

beginning, to Christ that we see how it 

is that we can be confident in such a 

resolution to our suffering.  

It was His vindication at the 

resurrection that has enabled us to be 

secure in the saving work of God. It 

was because He was not abandoned 

by God, but brought through the 

horror of the Cross, that we, who are 

united to Christ by faith, can have the 

assurance that God will bring us 

through our trials as well.  

As Paul concludes Romans 8: 

Who shall bring any charge 

against God's elect? It is God  

who justifies. Who is to condemn? 

Christ Jesus is the one who died—

more than that, who was raised—

who is at the right hand of God, 

who indeed is interceding for us. 

Who shall separate us from the 

love of Christ? Shall tribulation, or 

distress, or persecution, or famine, 

or nakedness, or danger, or 

sword? As it is written, 

“For your sake we are being 

killed all the day long; we are 

regarded as sheep to be 

slaughtered.”  

No, in all these things we are more 

than conquerors through him who 

loved us (Romans 8:33-37). 

.  .  .  .  .  . 
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Children’s Discipleship 

Nursery  GIPC provides a Nursery for 

children ages Birth - 4 years. 

Children’s Church  Each Sunday children 

ages 4 years - 2nd grade are dismissed during the latter half 

of the Morning Service for “Children’s Church” where they 

are learning about the basic elements of a worship service. 

Memorization Program*  GIPC is also committed to 

supporting and encouraging parents in the important 

responsibility of instructing their children in the Christian 

faith, and to that end, is providing a Memorization 

Program that involves incentives and rewards. 

(*Please refer to the flyer on the information table entitled, 

“Children’s Discipleship Memorization Program” for details.) 
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 Westminster Shorter Catechism 
1 year plan: Study Q & A: 
Week of October 2: 82, 83, 84 

Week of October 9: 85, 86 

Week of October 16: 87 

Week of October 23: 88 

Week of October 30: 89, 90 

2 year plan: Study Q & A: 
Week of October 2: 40 

Week of October 9: 41 

Week of October 16: 42 

Week of October 23: 43 

Week of October 30: 44 

 

Westminster Shorter Catechism 

Question #82 

Question:   

Is any man able perfectly to keep the 
commandments of God? 

Answer:   

No mere man since the fall is able in this 
life perfectly to keep the 
commandments of God, but daily breaks 
them in thought, word, and deed. 

 
Westminster Shorter Catechism 

Question #83 

Question:  

Are all transgressions of the law equally 
heinous? 

Answer: 

Some sins in themselves, and by reason 
of several aggravations, are more 
heinous in the sight of God than others. 

 

Westminster Shorter Catechism 

Question #84 

Question: 

What does every sin deserve? 

Answer: 

Every sin deserves God’s wrath and 
curse, both in this life, and that which is 
to come. 

 
Westminster Shorter Catechism 

Question #85 

Question:  What does God require of us, 
that we may escape His wrath and curse 
due to us for sin? 

Answer:  To escape the wrath and curse 
of God due to us for sin, God requires of us 
faith in Jesus Christ, repentance unto life, 
with the diligent use of all the outward 
means whereby Christ communicates to us 
the benefits of redemption. 

 

Westminster Shorter Catechism 

Question #86 

Question: 

What is faith in Jesus Christ? 

Answer: 

Faith in Jesus Christ is a saving grace, 
whereby we receive and rest upon Him 
alone for salvation as He is offered to us 
in the gospel. 

 
Westminster Shorter Catechism 

Question #87 

Question:  What is repentance unto life? 

Answer:  Repentance unto life is a saving 
grace, whereby a sinner, out of a true 
sense of his sin, and apprehension of the 
mercy of God in Christ, does, with grief 
and hatred of his sin, turn from it unto 
God, with full purpose of, and endeavor 
after, new obedience. 

 

Westminster Shorter Catechism 

Question #88 

Question:  What are the outward means 
whereby Christ communicates to us the 
benefits of redemption? 

Answer:  The outward and ordinary 
means whereby Christ communicates to 
us the benefits of redemption, are His 
ordinances, especially the Word, 
sacraments, and prayer; all which are 
made effectual to the elect for salvation. 

 

Westminster Shorter Catechism 

Question #89 

Question:  How is the Word made 
effectual to salvation? 

Answer:  The Spirit of God makes the 
reading, but especially the preaching of 
the Word, an effectual means of 
convincing and converting sinners, and 
of building them up in holiness and 
comfort, through faith, unto salvation. 

 

Westminster Shorter Catechism 

Question #90 

Question:  How is the Word to be read 
and heard, that it may become effectual 
to salvation? 

Answer:  That the Word may become 
effectual to salvation, we must attend 
thereunto with diligence, preparation, 
and prayer; receive it with faith and love, 
lay it up in our hearts, and practice it in 
our lives. 

Rev. Brown is preaching through the 

Shorter Catechism questions and answers 

on Sunday evenings. Audio recordings 

of these sermons are available at: 

www.gipc-pca.org/sermons 
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OCTOBER  
“Oh how I love Your law! It is 
my meditation all the day.”  
(Psalm 119:97) 

Family Worship 

Old Testament Reading 

Date Book Chapter        

1 I Kings 3  

2       4,5  
3       6  
4        7  

5  8  
6  9  
7  10  
8  11  

9  12   
10  13   
11  14   
12  15   

13  16   
14  17   
15  18   
16  19   

17  20   
18  21   
19  22   
20 II Kings 1   

21  2   
22  3   
23  4   
24  5   

25  6   
26  7   
27  8   
28  9   

29  10   

30  11,12  
31  13   

OCTOBER 
“Oh how I love Your law! It is 
my meditation all the day.”  
(Psalm 119:97) 

Family Worship 

New Testament Reading 

Date Book Chapter        

1 Ephesians 1  

2  2  
3  3  
4  4  

5  5   
6  6   
7 Philippians 1   

8  2   

9  3   
10  4   
11 Colossians 1   

12  2   

13  3   
14  4   
15 I Thessalonians 1   

16  2   

17  3   
18  4   
19  5   
20 II Thessalonians 1   

21  2   
22  3   
23 I Timothy 1   

24  2   

25  3   
26  4   
27  5   
28  6   
29 II Timothy 1   

30  2   

31  3   

OCTOBER 
“Oh how I love Your law! It is 
my meditation all the day.”  
(Psalm 119:97) 

Private 

Old Testament Reading 

Date Book Chapter   

1 Ezekiel  34  

2   35  
3   36  
4   37  

5   38   
6   39   
7   40   
8   41   

9   42   
10   43   
11   44   
12   45   

13   46   
14   47   
15   48   
16 Daniel  1   

17   2   
18   3   
19   4   
20   5   

21   6   
22   7   
23   8   
24   9   

25   10   
26   11   
27   12   
28 Hosea  1   

29  2   

30  3,4   

31  5,6   

OCTOBER 
“Oh how I love Your law! It is 
my meditation all the day.”  
(Psalm 119:97) 

Private 

Psalms 

Date Book Chapter   

1 Psalms  83,84  

2   85  
3   86  
4   87,88  

5   89  
6   90  
7   91  
8   92,93  

9   94  
10   95,96  
11   97,98  
12   99-101  

13   102  
14   103  
15   104  
16   105  

17   106  
18   107  
19   108,109  
20   110,111  

21   112,113  
22   114,115  
23   116  
24   117,118  

25   119:1-24  
26   v. 25-48  
27   v. 49-72  

28   v. 73-96  
29  v. 97-120  
30  v. 121-144  

31  v. 145-176  

“Beyond the Pages” Book Group 
“1st Tuesday”— October 4th, 1:00 p.m. 

The Book Group meets on the first Tuesday of each 

month and is open to anyone who enjoys reading and 

discussing books. The next meeting is set for October 4th 

to discuss The Boys in the Boat, by Daniel James Brown. 

Meet at Magnolia Manor, 100 Heritage Drive, in the 

second floor library of the large building beside the water 

fountain. 

Men’s Monthly Study 
“2nd Saturday”— October 8th, 8:30 a.m. 

The men of the church meet on the “2nd Saturday” of 

each month at the Pastor’s home. The current study is 

based on “The Life of God in the Soul of the Church,” by 

Thabiti Anyabwile.  

Men’s Fall Fellowship 
Friday, October 21st, 6:30 p.m. 

All men are invited to gather at the Sloan home for a “Low 

Country Boil” and time of fellowship. Hosted by Wright 

Sloan. Questions? Contact Clay Huddleston. 

Women’s Monthly Study 
“1st Tuesday”— October 4th, 7:00 p.m. 

This fall the women of GIPC will meet for Bible study once 

a month on the first Tuesday at the home of Cindy 

Parrish. Questions? Contact Sara Brown. 

Christian Discipleship 
Each Sunday, 9:30 a.m. 

Each Sunday the adults meet for a time of study 

beginning at 9:30 a.m. Topics covered include theology, 

church history, how to share the Gospel, and practical 

Christian living. Beginning Sunday, October 2nd, the class 

will resume a journey through Church History with a study 

of “John Knox and The Scottish Reformation,” taught by 

Rev. Alexander Brown.  

. . . . . . . 

Missed a Sunday?  Sermons from the Morning Series  

(Gospel of Matthew) and Evening Series  

(Westminster Shorter Catechism) are available at: 

gipc-pca.org/sermons 


